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knowledge of yourself superior to the vulgar, i.e. to what you pre-
viously possessed, is called for, you see quite clearly that it is not
enough to inform us that you are a thing which thinks, doubts, under-
stands, etc., but that you ought to scrutinise yourself] as it were, by
a chemical method of procedure in order to be able to reveal and
demonstrate to us your internal substance. If you accomplish this,
we shall certainly ourselves discover by investigation whether you are
better known than the body itself, of which anatomy, chemistry and
many other sciences, many senses and numbers of experiments of all
kinds tell us so much.

RELATIVE TO  MEDITATION III.

Of God: That He exists.

1. In your Third Meditation, from the fact that your clear and
distinct knowledge of the proposition, I am a thing which thinks, was
recognized by you to be the cause of your certainty of its truth, you
infer that you are able to set up this general Rule: that all things
which I perceive very clearly and very distinctly are true1. But
though amid the obscurity that surrounds us, there may very well be
no better Rule obtainable, yet when we see that many minds of the
first rank, which seem to have perceived many things so clearly and
distinctly, have judged that the truth of things is hidden either in
God or in a well, may it not be open to us to suspect that the Rule is
perhaps fallacious ? And really, since you are not ignorant of the
argument of the Sceptics, tell me what else can we infer to be true as
being clearly and distinctly perceived, except that that which appears
to anyone does appear ? Thus it is true that the taste of a melon
appears to me to be of this precise kind. But how shall I persuade
myself that therefore it is true that such a savour exists in the melon ?
When as a boy and in enjoyment of good health, I thought otherwise,
indeed, preceiving clearly and distinctly that-the melon had another
taste. Likewise, I see that many men think otherwise also, as well as
many animals that are well equipped in respect of the sense of taste
and are quite healthy. Does then one truth conflict with another ?
Or is it rather the case that it is not because a thing is clearly and
distinctly perceived that it is of itself true, but that that only is true
which is clearly and distinctly perceived to be so. Practically the
same account must he given of t/iose things that are relative to the
mind. I could have sworn at other times that we cannot pass from
a lesser to a greater quantity without passing through the stage of
1 Vol. i. p. 158, par. 1, sulfin.